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Mancanti INVECE del Testo Individuale. Advaita Veda NTAA NTA (/ EOEA4°°«"°°ea®°eented€°ecad°eented€a’°°°°xaxx..An...Au.. AAsAAn ... A, u.. . AAdAn ... Aux .. 4€4a€AxA aA xAx, IT: Advaita Veda NTA, Letteralmente, "Non-DualitA") Aa scuola di filsofia inda! e e "Exparyence Spirituale." [1] IL Termine Advaita Arbitri Ai
Soli Thaman Idea, Pura Coscienza, isciusciousness, A ~ cultimately reale, ila mondo transitorio fenomenico A”apparenza Illusoria, e IL Vero Sa ©, ATman Che Isel Che A" auto Lumlnous Puro. [2 [3] [4] [4] in Questa Vista, Jivanatman O syrf individuo Ay mero riflesso delvatman apular in UNA Moltitudine DI Organismi Singoli Apparenti. [5]
Originariamente Consciuto Come PuruAj ! £ £ ava da [6] E, come ma ya va da, [7] [8] [9] [10] i seguaci diqu questa scuola sono conosciuti come advaita Vedantini, o semplicemente Advaitin, [11] [11] il mondo fenomenico come mera apparenza illusoria di pluralitA, 'aspetto exparySory di plurahtA vissuta attraverso le impressioni sensoriali per
ignoranza (Avidya), un'illusione sovrapposti (AdhyAn sa) sulla realtA Del Brahman Sole. [12] Cercano Moksha (liberazione) attraverso il riconoscimento questo illusorietA del mondo fenomenico e 1' acquisizione di Vidya (conoscenza) [citazione necessaria] di di una vera identitA di Atman, e l'identitA di Atman e Brahman. [13][14] [15] Adi Shankara, IL
Pia! Importante Esponente Della Advaita Veda NTA TRADIZIONE. Advaita Veda NTA A" il pia! vecchio sub-scuola Esistente DI interpretazione del | prasthanatrayi, che A", che A, che A", le upara, che, [16] LA BRAHAVAD GITA, [17] [ Web 1] e una delle sei fiosofie inda! ortodosse (& "stika) (dard ¥> ANA). IL PI4! Importante del Vantagio, [19] [19] [19]
[19]1[19]1[19] [19] [19][19] [19] [19 1[19]1[19]1[20]1[20][201[19]1[20]1[19][20][20]1[20][20] "I'historial Fama E Culturale Influenza Di Shankara A" ciuto Solo SECOLI DOPO Part1a11r1y Durante 1'era del Musulmano Invasioni e Consecent Dominazione Dell'india. [21] [22] [23] [24] [24] [24] Avatata Vedax NTA Enfatizza Jivanmukti, L'Idea Di Tha
Moksha (libertA, liberazione) A~ raggiungibile in Questa Vita in Contrasto in Trasferta La Filosofia indiana. [25] [26] [26] la scuola utilizza concetti come Brahman, ATMAN, Maya, atman, ATMA, MAYA, Meditation and others. 29] [30] Advaita VedAx is one of the most studied and more Indian classic thinking schools. [31] [32] [33] Many scholars
describe as a form of monism [34] [35] [36] while others describe the philosophy Advaita as not dual. [37] [38] Advaita influenced and was influenced by different traditions and texts of Indian philosophy, such as Samkhya, Yoga, Nyaya, other sub-schools of the Veda NTA, Vaishnavism, Shivaismo, the Purana, the Agama, so — like social movements
such as the bhakti movement [39] [40] [41] and incorporates philosophical concepts from Buddhism, [42] as Svayam Praka A ... a[43][44] and the two doctrine truths. [necessary quote] While indicating how Paul Hacker and Wilhelm Halbfass Surfing of the Shankara system as a measure for an "Orthodox" Advaita Veda NTA, the living Advaita sees
tradition NTA in medieval times was influenced by, and incorporated elements, the yogic tradition And texts like Yoga Vasistha and Bhagavata Purana. [45] Texts NTA Advaita Vedas embrace a spectrum of opinions from the idealism, between illusionism, realist or realist positions almost expressed in the first works of Shankara. [46] In the 19th
century, due to the interaction between Western views and Indian nationalism, Advaita came to be considered as the paradigmatic example of the indone spirituality, despite the numerical dominance of Teodies religiosity Bkakti-Oriented. [47] [48] In modern times, its views appear in various new NTA movements. [49] Etymology and the
nomenclature The word Advaita is a compound of two Sanskrit words: prefix "a-" (Af, A,Ax), which means "not" "DVEA" (4 € ce AA ¥ A AniV4A ¥ 4 €xAxa € 028 €04 € el € 024 € 0ed € el € 0ea € eThe). [necessary quote] Advaita is often translated as "non-duality”, but a more suitable translation is "non-secondality." [4] This means that there is no other
reality that Brahman, who "reality is not constituted by parts", ie, in constant evolution "things" have no one's own existence, but they are the appearances of the existing one , Brahman; And that there is no duality between the essence, or be of a person (Atman), and Brahman, the foundation of being. [2] [3] [4] The word sees NTA is a composition of
two Sanskrit words: the term Veda refers to the whole corpus of Vedic texts, and the word "door" means 'end'. The meaning of the Veda NTA can be summarized as "the end of the Vedes" or "the ultimate knowledge of the Vedas". See NTA is one of the six Orthodox schools of the Indu philosophy. Originally known as PURUA;a! £ AVA from, [6] [Note
1] and as but ya goes from, similar to Madhyamaka Buddhism, due to their insistence that the final phenomena lack an intrinsic essence or reality, [7] [8] [9] [10] The NTA Advaita Veda school was historically referred to with various names, such as Advaita-Vada (Advaita Speaker), Abheda-Darshana (view of the non-difference), Dvaita-Vada-Pratisedha
(Dual distinction denial), and Kevala-Dvaita (isolated nondualism). [50] According to Richard King, professor of Buddhist and Asian studies, the term advaita first occurs in a recognizable context Vedanta in the prose of Mandukya Upanishad. [50] On the contrary, according to Frits Staal, a professor of philosophy specializing in Sanskrit and Vedic
studies, the advaita word is of Vedic era, and the Vedic wise Yajnavalkya (8 A ° or AC 7th century [51] [52 ]) It is accredited to being the one who coined it. [53] Stephen Phillips, Professor of Philosophy and Asian Studies, translates the Advaita containing verses extracted in Brihadaranyaka Upanishad, as "an ocean, a single seer without duality
becomes him whose world is Brahman." [Note 4] Dara Ana (Vista) A ¢ Central concerns A drop fusion in the ocean, an analogy for Jivatman merging in the Brahman Other information: Hindu Philosophy Advaita is a Subschool of Veda NTA, the latter being one of the six Classics Anas Indi Dara, an integrated body of textual interpretations and religious
practices that aim at achieving MokSha, release or liberation from transmigratory existence. [58] [Note 5] Traditional NTA centers Advaita sees on the study and what believes to be correct correct Of the Sruti, revealed texts, especially the main Upanishads, [60] [61] together with the Brahma Sutra and Bhagavad Gita, which are collectively called as
Prasthantrayi. Correct understanding is believed to provide the knowledge of a true identity of Tman, the rail and immutable witness-consciousness and the identity of a Tman and Brahman, which translates into liberation. [62] [63] This result is obtained through Cather ADI Shankara reports as Anubhava, immediate intuition, a direct awareness that
is free of a manufacturing, and not construction-filled. It is not a consciousness of Brahman, but instead the awareness that is Brahman. [64] Correct knowledge, which destroys Avidya, ignorance that constitutes psychological and perceptive errors that obscure the true nature of the Atman and Brahman, [15] is obtained by following the four phases of
Samanyasa (self-cultivation), Sravana , listening to the teachings of the essays, Manana, reflection on the teachings, and svA "DhyA" Ya, the contemplation of the truth "that you are". The NTA Tradition Advaita refuses the dualism of the SA Mkhya Purusha (primary conscience) and Prakriti (inert raw material), instead stating that Brahman is the only
reality, [65] [66] "This is from which the origin, subsistence , and dissolution of this universe proceed. "[67] [Note 6] By accepting this postulature, various theoretical difficulties arise that Advaita and other traditions NTA sees offer different answers for. [69] [Note 7] A main question is the relationship between Atman and Brahman, which is solved as
regards their identical. [65] [66] This truth is established by the oldest main upanishads and Brahma Sutra, and is also found in some parts of the Bhagavad Trip and numerous other indone texts, [Web 1] and is considered to be self-evident. The main purpose of the notes is to support this dualistic (of Atman and Brahman) reading the sruti. [70] The
reason is used to support revelation, sruti, the last source of the truth. [71] [Note 8] Another issue is like Brahman can create the world, and how to explain the multiple of phenomenal reality. [73] [65] [66] Stating reality phenomena being an illusion, 'Primacy Atman / Brahman can be maintained. [65] [66] Advaita literature also provide a criticism of
the opposite systems, including the Dualistic School of Hinduism, as well as other Nastika (heterodox) philosophies like Buddhism. [70] Moksha a liberation through the knowledge of Brahman PuruAj 4 A £ A A "RTHA A ¢ The four objectives of human life Advaita, like other schools, accepts PURUA;ja A £ A" RTHA A ¢ The four goals of life Human more
natural and correct: [74] Dharma: the right way to life, the "duties and obligations of the individual verse and of the societa as well as those of the company to the individual"; [75] Artha: the means to support and support one's life; KA "But: pleasure and fun; Moka;ja a £ A: Liberation, release. Of these, most of the Advaita Veda NTA philosophy focuses
on the last, gaining liberation in the current life. [76] The first three are discussed and encouraged by Advaitini, but usually in the context of knowing Brahman and the realization of the sA ©. [77] Moksha a liberation See also: Jnana, Prajna, and Praja A + a nam Brahma The sophisticated goal, in Advaita, is to acquire knowledge of sés to be
essentially awareness (Atman) or witness Consciousness, and the complete understanding of the identity of Atman and Brahman. Correct knowledge of Atman and Brahman leads to liberation, [note 9] Liberation from suffering created by the functioning of Entanled mind with physical reality. [13] This says Shankara as follows: I am a different name,
shape and action. My nature is always free! I am sA ©, the unconditional supreme brahman. I am pure, always non-dual awareness. A, A, ADI Shankara, Upadesasahasri 11.7, [13] Second Advaita See NTA, Liberation can be While he lives, and his name Jivanmukti. [78] Atman-knowledge, which is the knowledge of the real sé and his own Brahman is
fundamental for this liberation in Advaita thought. [Note 10] Atman-Knowledge, to Avairtins, is that state of full awareness, liberation and freedom that exceed the dualities at all levels, creating the divine in itself, the divine in others and all beings, the non-double Unit, which Brahman is in all, and everything is Brahman. [80] [81] [82] According to
Rambachan, in Advaita, this state to free the knowledge of it includes and leads to the awareness that "the sA © is the sA © of all, the one who knows sé sees sé In all beings and all beings in sA ©. " [83] Jivanmukta in Advaita VedAx NTA, the interest is not liberating in life after life, but in one's current life. [84] This school holds that the liberation
can be reached during life, and a person who reaches this is called Jivanmukta. [78] [85] Ramana Maharshi, the Indian essay that was widely considered as a Jivanmukta the concept of Jivanmukti of Advaita sees contrasts NTA with Videhamukti (Moksha from Samsara after death) in sub-schools of the Veda NTA. [86] Jivanmukti is a state that
transforms the nature, attributes and behavior of an individual, after that the individual attributes freed as attributes: [87] is not annoyed by the lack of respect and bears cruel words, it deals with others With respect regardless of how others treated it; When compared to an angry person does not return the anger, instead he responds with soft and
kind words; Although tortured, he speaks and trusts the truth; Do not grasp blessings or expect praise from others; It never hurts or damages any life or being (Ahimsa), is intent in the welfare of all beings; It is convenient to be just as in the presence of others; It is comfortable with a bowl, at the foot of a tree in a thick robe without help, as when it is
in a Mithuna (Union of beggars), Grama (Village) and Nagara (city); He does not care or wear the Sikha (tuft of hair on the back of the head for religious reasons), nor the holy wire on the body of him. For him, knowledge is sikha, knowledge is the holy thread, only knowledge is supreme. External appearances and rituals do not count, only knowledge
count; For him there is no invocation nor divinity dismissal, no mantra nor mantra, no prostration nor adoration of divinity, goddess or ancestors, nothing but knowledge of the sA ©; It is humble, lively, clear and constant mind, simple, compassionate, patient, indifferent, courageous, he speaks firmly and with sweet words. Vidya, svAx dhyAxa ya and
anubhava main article: svA "dhya" ya suti (writings), reasonableness and adequate meditation are the main sources of knowledge (vidya) for the advaiti one wilderness. [88] [89] [90] Teach that the correct knowledge of Atman and Brahman can be reached from Svaxax Ya, [91] Study of the SA © and of the Vedic texts and three phases of the practice:
Sravana (perception, hearing ), Manana (thought) and Nididhyasana (meditation), [90] A three-phase methodology that is rooted in the teachings of Chapter 4 of Brikadaranyaka Upanishad. [92] [93] Sravana means literally hearing, and refers extensively to the perception and observations typically helped by a consultant or teacher (guru), [94] in
which the advaitan listens and discusses ideas, concepts, questions And the answers. [90] [92] Manana refers to the thought about these discussions and contemplating the various ideas based on Svadhyaya and Sravana. [92] [94] [95] NididhyAu Sana refers to meditation, to the realization and consequent conviction of truths, non-duality and a state
in which there is a fusion of thought and action, knowledge and being. [96] [92] Bilimory states that these three phases of Advaita practice can be considered as a practice of Sadhana who unifies yoga and karma ideas, and most likely derives from these ancient traditions. [97] [94]. ADI Shankara Anubhava interchangeably with pratipatta,
"understanding". [98] Dalal and others state that Anubhava does not center a sort of "mystical experience", but but proper knowledge of Brahman. [89] [99] Nikhalananda states that (knowledge) Atman and Brahman can be reached only by buddhi, "reason" [100] which provides that mysticism is a sort of intuitive knowledge, while Buddhi is the
means most high attain knowledge. [101] The Great Mahavakya to sentence Article Main :. Maha VA Kyas Several Mahavakya, or "the great sentences", have Advaita theme, which is "the inner self © immortal and great cosmic force are one and the same" [102] Sr. No.................. HOW MAN Vakya Meaning Upanishad See 1 AsA2AA¥AA°AxAnA
A¥AxAxAsAYA AnA"A to tA—~AA¥ A A° AA¥ A AnA'A n ® (A + Praja an brahma) Praja a + an [note 11] is Brahman [note 12 ] Aitareya V.3 Rigveda 2. AL AA u x AuA'A AsA—~AAA¥Ax A°AAY¥ A AuA'A AnA®A AnA%A AnA A A¥ A AnA®A AxA; (aham Brahma amended) I am Brahman, or I am Divine [105] BrhadA ranyaka 1.4.10 Shukla
Yajurveda 3. AdAnA A nAxA AxAnA A ¥ A A ¥ A AniA AxA®A AxA A ArA; (Tatvamasi) you are, or that you Chandogya VI.8.7 Samaveda 4 . x A A A AdA™A ArA® AxA%A AnAcA A ¥ A AnA®A AnAY, AnA-AAA¥ A A¥A°Ait AnATA ArA® (brahma Ayama TMA) This Atman is Brahman Mandukya Atharvaveda Phases II and practices Advaita SEE
NTA involves more self-investigation or insight naked in a real nature, [note 13], but also includes self, textual studies and ethical perfection. And 'described in classic books like Shankara Advaita Upadesasahasri [107] and Vivekachudamani, which is also attributed to Shankara. Jnana Yoga path practice Article Main :. Jnana yoga classic Advaita See
in emphas1zes the path of Jnana Yoga, a progression of study and training to achieve moksha [108] [109] It consists of quality fourfold, [110] or behavioral skills (Samanyasa, Sampattis, SA Dhana-catustaya) : [111] [112] [113] [note 14] is Advaita Vedantic tradition in the student needed to develop these four qualities - Nitya Nitya vast viveka (A AxA"A
AxA;A AnA wa A ¥ A AnA™A AnA%A AnA™A AnA¢A AxAcA A ¥ A x A AxivuA AnA A A ¥ A A nAxA A ¥ A AxiviA AnA¢A AdiVsAA¥ A A¥ A AnA®A) A ¢ Viveka is the ability to correctly discriminate between the real and eternal (nitya) and substance which is apparently true, illusory, changing and transient (anitya). [111] [113] Iha Mutra RTHA phala
bhoga want ga (A,A A » AnA'A AnA%4A AnAY%A AcA®A AcArA A¥A¥AAx°n ArzA%A A°AA¥YAA¥AnAnA"AAcA2 AbAAA¥AAA o xivsA AnAGA & ° o AuA%A AcA®A A ¥ A) A ¢ renunciation (Kayla ga) of all desires of the mind (bhog) for receiving pleasures in this world (IHA) and other worlds. Willing to give up everything that is an obstacle
to the pursuit of truth and knowledge of the ©. [113] [114] The AMA AjA! A £ Atka Sampatti (A AXAJA AcA®A AnA%A o | AwA; AnA¥A-A¥Ax A¥ Ax A¥ A AnA A AnA®A AxA2A Icelandic A A ¥ A AnArA AxAg) A ¢ virtues six times or quality - AMA - . mental tranquility, ability to focus the mind [113] [114] Dama -. Composure, [note 15] the virtue
of temperance [113] [114] holding the senses. Uparati - dispassion, lack of desire for worldly pleasures, the ability to be calm and dissociated from all; [113] the suspension of all religious duties and ceremonies [114] A £ TitikAjA! to - strength, perseverance, commissioning with pairs of opposites (as heat and cold, pleasure and pain), the ability to be
patient during challenging circumstances [113] [114] It raddhA - have faith in scriptural texts and teacher in Riiti [113] DHA sama na - contentment, satisfaction of mind in all conditions, attention, fixity of mind [113] [114 ] MumukA;jA! A £ UTVA (ArA®AAA¥AA ¥ AvrA®RAAn A¥A¥Ax A- AA¥ A A¥A AnAnA n I%A AnA®A A ¥) a longing for
freedom, liberation and wisdom, prompted the search for knowledge and understanding. Having Moksha as primary goal of life [113] [110] the proper knowledge, which destroys avidya, psychological and perceptual errors related to Atman and Brahman, [15] is obtained in Jnana Yoga through three stages of life, [112] sravana (hearing), Manana
(thought) and nididhyasana (meditation). [90] This methodology in three phases is rooted in the teachings of chapter 4 of Brihadaranyaka Upanishad: [92] [93] Sravana, listening to the teachings of the sages NTA Upanishad and Advaita Veda, studying Vedanta's texts, such as Brahma Sutra, and discussions with the guru (teacher, consultant); [111]
[94] [90] Manana, refers to On these discussions and contemplating the various ideas based on Svadhyaya and Sravana. [92] is the stage of reflection on the teachings; [92] [94] NididhyAn Sana, the stage of meditation and introspection. [113] [Web 3] This phase of the practice aims to realize and consequent conviction of truths, non-duality and a
state in which there is a fusion of thought and action, knowledge and being. [96] [92] Samadhi While Shankara emphasized A ¥>RavaAja€4a¢€ i("hearing"), Manana ("reflection") and NididhyAn Sana ("repeated meditation"), later texts like the dAj Al> g-dAiél> A ¥> ya-viveka (14th century) and vedAx ntasara (from sadananda) (15th century) added
samAx dhi as a means of liberation, a theme that was Also emphasized by Swami Vivekananda. Guru Main article: Guru Advaita VedAx NTA School has traditionally had a high reverence for Guru (teacher) and recommends that a competent guru is searched in the search for spirituality. However, finding a guru is not mandatory in the Advaita school,
says Clooney, but reading the literature and reflection of the Vedic, is. [118] ADI Shankara, says Coman, speaking regularly composed words "as Sastraryopadesa (Education due to the writings and the teacher) and VedAx Ntacaryopadesa (Education through the Upanishads and the teacher) to emphasize the importance of Guru" . [118] This reflects
the advative tradition that holds a competent teacher so important and essential to obtain a correct knowledge, freeing themselves by false knowledge and self-realization. [119] A guru is someone more than a teacher, traditionally a reverential figure to the student, with the guru serving as a "counselor, who helps the values of the mold, shares
experiential knowledge as much as literal knowledge, a specimen in the Life, an inspirational source and those who help in the spiritual evolution of a student. [120] The Guru, says Joel Mlecko, is more than someone who teaches specific kind of knowledge and includes someone who is also a "counselor, a sort of parent and soul, which helps the
values of the mold and experiential knowledge as much as a specific knowledge, a specimen in life, an inspirational source and reveals the meaning of life. "[120] Ontology The swan is an important reason in Advaita. The swan symbolizes the ability to discern Satya (real, eternal) from Mithya (unreal, changing), just like the legendary Swan
Paramahamsa discerns milk from water. See also : metaphysics and advaita vedAx nta ontology is more often considered as an idealistic monism. [34] [36] Accordin. GA King, Avata VedAx NTA has developed "at its last extreme" the ideas Monista already present in the Upanishads. [121] On the contrary, he says Milne, it is misleading call avatata see
"monistic", since confuses the "denial of the difference" with "Conflation in one". [122] Avata is a negative term (a -DVATED), Milne says, which denotes the "denial of a difference", between subject and object, or between perception and perceived. [122] According to Deutsch, Advaita VedAx NTA teaches monistica unity, however without the premise
of multiplicities of alternating theories of monism. [123] According to Jacqueline Hirst, ADI Shankar In positively emphasizes the "Oneness" premise in his Brahma-Sutra Bhasya 2.1.20, attributing it to all upanishads. [124] Nicholson State Advaita VedAx NTA contains realistic threads of thought, both in its oldest origins and in the writings of
Shankara. [46] Absolute Reality Brahman Main items: Brahman and Satcitananda Second Advaita VedAx NTA, Brahman is the highest reality, [79] [125] [126] That is not born and immutable, [125] [127] It is "not sublaw", [79] and cannot be replaced by an even higher reality. [128] [Note 16] In addition to Brahman, all the rest, including the universe,
material objects and individuals, are constantly evolving and Maya. Brahman is Paramrthika Satyam, "Truth Absolute", [143] and the real sé, pure consciousness ... The only reality (SAT), since it is destroyed by the difference, the trademark of And since © is the only thing that is not [79] subalabile. "In Advaita, Brahman is the substrate and the cause
of all the changes. [144] [127] Brahman is considered the material cause [Note 17] and the efficient cause [[126] Footnote 18] of all that exists. [145] [146] Brahman is the "primordial reality that creates, maintains and withdraws the universe." [134 ] it is the "creative principle which is realized in the whole world." [147] the uranishishadiche roots of
Advaita State Brahman's Qualitys [note 19] to be sat-cit-a= nanda (being-consciousness-bliss) [148] [149] it means "to be true-consciousness-bliss," [150] [151] or "consciousness Eternal Bliss." [152] Adi Shankara held that Sachchidananda is identical with Brahman and Atman. [150] The Scholar Addiotin Madhusudana Sarasvati explained Brahman as
the reality that is simultaneously an absence of falsity (SAT) the absence of ignorance (cit) and absence of pain / self-limiting (Ananda). [150] According to Adi Shankara, the exper ence of Brahman that Shruti The supply can not be obtained in no other way than to self-inquiry. [153] A 4 = TMAN Main article: A & = TMAN (Hinduism) See also:
Samadhi Buddha-nature, sunyata and awareness chosen A 4 = Tman (IAST: It Tman, Sanskrit: A4 4 AA ¥ A A A AvAnAx 1gnar1aAn at ¥) is a central idea in Hindu philosophy and a fundamental premise of Advaita VedAn NTA. It is a Sanskrit word that means "self © real" individual, [154] [155] "essence." [Web 4] It is often translated as soul, [154]
[156] although the two concepts are significantly different, since "Soul" includes mental activities, and "Atman" refers exclusively to the consciousness-detached witness. According to Ram-Prasad, "It" is not an object, but "the irreducible essence of being [as] subjectivity, rather than a self © objectively the quality of consciousness." [157] A "a stable
subjectivity, or a consciousness Units through all the specific phenomenality been individualized, but not an individual subject of consciousness." [158] A & = TMAN is the first principle in Advaita see @ NTA, together with his concept of Brahman, which is synonymous interchangeable, [159] with Jivanatman or individual self © a simple reflection of
singular Atman apparent in a multitude of individual bodies. [5] It is, to a addiotin, the immutatore, enduring, eternal absolute. [160] [161] It is the "true self ©" of an individual, a conscience, a conscience, says Sthaneshwar Timsina, ie "self-revealed, self-evident and automattivo (Svaprakashata)". [162] A a - TMAN says Eliot Deutsch, is the "pure
power, undifferentiated supreme consciousness", is more than thought, is a state of being, what is conscious and transcends the divisions the subject and object momentarietA. [163] The philosophy of Avatata VedAx NTA considers A 4 — Tman as self-existing awareness, without limits and not dual. [80] He claims that there is a true self © "(A & —
TMAN) be incorporated within each human being, which is the same in every person and identical with the Universal Eternal Brahman. [81] According Sharma, writing from a neo-Vedanta perspective, it's an experience of "unity" which unites all beings, where there is the divine in every being, in which all existence is a single reality, and where there
is a "divine" as distinct from the individual A & = TMAN. [164] [165] [83] & = TMAN It is not the body constantly changing, not desires, not the emotions , not the ego, nor the dualistic mind © Advaita VedAx nta. [166] [167] [168] is the introspective, internally self-conscious "on-loader" (Saksi). [169] Screw, human beings, in a state of unawareness
and ignorance, they see their "i-ness" as different from being in the other, then act on impulse, fears, desires, malice, division, confusion, anxiety, passion and a sense of distinction. [170] [171] [172] identity A & = TMAN and Br According ahman Avait A VedAx NTA, Atman is identical with Brahman. [173] [174] This is expressed in Mahavakya "Tat
Tuam Asi", "You are so." There is Common land, VIZ. Consciousness, for the individual and Brahman. "[174] every soul, in in Vista, is not different from the infinite. [175] According to Shankara, A "Tman and Brahman seem different in the empirical level of reality, but this difference is just an illusion, and at the highest reality level are really identical.
[176] Moksha gets achieved by creating the identity of a Tman and Brahman, the complete understanding of his true nature of Brahman in this life. [13] This is often stated by Advaita scholars, such as Shankara, as: I am different name, shape and action. My nature is always free! I am sA ©, the unconditional supreme brahman. I am pure, always non-
dual awareness. A, A, ADI Shankara, Upadesasahasri 11.7, [13] Reality levels, truth See also: two truth The classic advaita doctrine sees NTA explains all the reality and everything in the world with experience to be the same as the Brahman [WEB. 1] For Advaitini, there is a unit in the multiplicity, and there is no dual hierarchy of a creator and the
universe created. [Web 1] [177] All objects, all experiences, all matter, all consciousness, all awareness, in Advaita philosophy is not the property, but the very nature of this fundamental Brahman reality. [Web 1] With this premise, the United States school that every ontological effort must presuppose a car to know, and this must effort to explain all
the empirical experiences, as the projected the reality while dreaming during sleep, and the multiple observed of the living being. This advaita does postulating its theory of the three levels of reality, [178] the theory of two truths, [179] and through the development and integration of these ideas with its error theory (Anirvacaniya Khyati). [180] [Web
1] Shankara proposes three levels of reality, using sublimation as ontological criterion: [181] [178] [182] Pa Rama Rthika (Paramartha, absolute), the reality that is metaphysically true and ontologically accurate. The state of experimentation that "is absolutely real and in which both levels of reality can be solved". This reality is the highest, it cannot
be sublated (assimilated) from any other. [181] [183] Vya VAjha Rika (Vyavahara), or Samvriti-Saya, [184] constituted by empirical or pragmatic reality. It is constantly evolving over time, thereby empirically true at a given time and context, but not metaphysically true. It is "our world of experience, the phenomenal world that we manage every day,
when we are awake". It is the level in which Jiva is (living creatures or individual souls) and Iswara are true; Here, the material world is also true, but this is incomplete reality and is sublatable. [183] 4 € ta & € jA "Mavax from '. Brahman or Ishvara wanted to become many, and became the multitude of individual souls and the world. Vallabha
recognizes recognizes as the whole and the individual as a 'part' (but devoid of bliss). [303] Article main dvaita: Dvaita Madhvacharya was also a critic of Advaita VEDA NTA. duality of Advaita said that Atman (soul) and Brahman are the same, there's interconnected unity of all souls and Brahman, and there are no plurality. [304] [305] Madhva on the
contrary said that Atman (soul) and Brahman are different, only Vishnu is God (Brahman), individual souls are different and depend on Vishnu, and there are a plurality. [304] [305] Madhvacharya said that NTA See Advaita and Mahayana Buddhism were a nihilistic school of thought. [306] Madhvacharya wrote four important texts, including
Upadhikhandana and Tattvadyota, mainly dedicated to Advaita critical. [306] The ISKCON followers are very critical Advaita See NTA, seeing it as Ma Ya goes, identical to the Mahayana Buddhism. [Web 12] [13 web] Buddhist influence Advaita see NTA and various other schools of Hindu philosophy and terminology share many doctrines with
Mahayana Buddhism. [307] [308] The similarities between Advaita and Buddhism have attracted the attention Indian and Western scholars. [309] [310] and have also been criticized by concurring schools. view scholars have historically and in modern times ranged from "Advaita and Buddhism are very different" to "Advaita and Buddhism absolutely
identical in their main principles" to "after purify Buddhism and Advaita accidental accretions or historically conditioned, both systems can It is safely considered as an expression of a same absolute truth eternal. " [311] Similarities Advaita see NTA and various other schools of Hindu philosophy large share terminology, doctrines and techniques
dialectical with Buddhism. [312] [313] According to a document of 1918 Buddhist scholar O. Rozenberg, "a clear differentiation between Brahmanism and Buddhism is impossible to draw." [312] Both traditions argue that "the empirical world is transitory, a show of appearances", [314] [315] and both admit "degrees of truth or existence." [316] Both
traditions emphasize the human need for spiritual liberation (moksha, nirvana, kaivalya), but with different assumptions. [317] [Note 28] According to Frank Whaling, the similarities between Advaita see NTA and Buddhism are not limited to the terminology and some doctrines, but also includes the practice. The monastic practices and monaco
tradition of Advaita are similar to those found in Buddhism. [319] The influence Mahayana influence of Mahayana Buddhism on Advaita See NTA was significant. [319] [320] Sharma points out that the early commentators on Brahma Sutra were all realists or realistic pantheistic. He states that they were influenced by Buddhism, particularly during
the 5th 6th century AD, when the Buddhist thought developing in the Yogacara school. [321] Eliot Deutsch and Rohit Dalvi was :. However, a close relationship between the Mahayana and Vedanta schools existed with the latter borrow some of dialectical techniques, if not doctrines specific, the former [313] Von Glasenap states that there was a
mutual influence between Vedanta and Buddhism. [322] and Dasgupta Mohanta suggest that Buddhism and Advaita of Sankara Veda nta represent "the different stages of development of the same non-dualistic metaphysics of Upanishadic period at the time of Sankara". [323] [29] The influence of Mahayana Buddhism to other religions and
philosophies is not limited to VEDA NTA. Kalupahana notes that Visuddhimagga the Theravada tradition contains "some metaphysical speculations, such as those of the hold Sarva din, the Sautrantika, and even yoga cA rin". [326] Gaua APA from the influence of the Buddhist doctrines of Gaua APA as has been a vexed question. [327] [328] Modern
scholarship generally agree that from Gaua APA was influenced by at least in terms of using a Buddhist terminology to explain your ideas, but adds that Gaua Apa was a vedantino and e A Buddhist. [327] GauAja, APAx DA HAS ADOPTED A BUDDIST TERMINOLOGY AND BOUGH THE DOCTRATES OF HIM TO ITS SINTISTIC OBJECTIVES, Very like
early Buddhism adopted Upanishadic terminology and has borrowed its doctrines to Buddhist objectives ; Both have used pre-existing concepts and ideas to transmit new meanings. [329] [307] While there is the shared terminology, the Advaita doctrines of Gaudapada and Buddhism also show differences. [330] [331] The influence of Mahayana on
Advaita Vedanta, says Deutsch, dates back at least in GauAja,, where "clearly attracts from Buddhist philosophical sources for many of his arguments and distinctions and even for forms and The images in which these arguments are cast ". [313] According to Plott, the influence of Buddhism on GauA;ja, may be undeniable and to predict. [329]
GauAja, see from, in its text Karikas, uses the main concepts and formulation of the Buddhist school of Mahayana but, says John Plott, reformulated them to the uranshadic themes. [329] And yet, according to Plott, this influence is expected: we must stress again that in general during the Gupta dynasty, and even more after its decline, has developed
a high level of synchrism and this tolerance of all points of view That Mahayana Buddhism had been turtled almost as much as Hinduism had been Buddhazed. [329] According to Mahadevan, GauAija, APAx da ha has adopted Buddhist terminology and has borrowed its doctrines to its vedantic objectives, just like early Buddhism adopted upanishadic
terminology and borrowed its doctrines to Buddhist objectives; Both have used pre-existing concepts and ideas to transmit new meanings. [329] GauAja, APAx From took the Buddhistical doctrines that the ultimate reality is pure conscience (vijAf A A + apti-mAx between) [332] [note 30] and "that the nature of the world is * Negation to four put the
structure of MAx YA "". [332] [335] GauAja, may also detected the Buddhist concept of AjArAn TA from Nagarjuna's Madhyamaka philosophy, which uses the term anticipa from. [336] [337] [338] [Note 31] Michael Comans says GauAja August from, an early Vedantin, used some arguments and reasoning of the Buddhist texts of Madhyamaka by
contacting us almost Verbatlm However, comans adds that there is a fundamental difference between Buddhist thinking and that of GauAja, may, in that Buddhism has a philosophical base the doctrine of the dependent originination according to which "everything is without an essential nature ( Nissvabhava), And everything is empty of an essential
nature (Svabhava-Sunya) ", while GauAiéa may not rely on this central teaching of Buddhism, and therefore should not be considered a Buddhist. GauAra, AJx FROM AJQUE TO (DOCTRINA OF NO-ORIGINATION OR NON-CREATION) is a result of the reasoning applied to a non-discreet reality capable of "there is a reality (SAT) which is not born
(Aja) "which has the essential nature (svabhava) and this is the" Eternal, undecided, Brahman (Atman) ". [307] So, GauAja, may differ from Buddhist scholars such as Nagarjuna, says Comani, accepting the premises and relying on the fundamental teaching of the Upanishad. [307] GauAja, with, says Raju, "Wove Buddhist Dottrines in a philosophy of
MAx 4 € 4 € 4 4 A, 4 ukya upanisad, which was further developed by Shankara". [339] Of particular interest is the chapter four of the text of GauAja, one from Karika, in which according to Bhattacharya, two Karikas refer to the Buddha and at the end AsparA ¥> Ayoga is borrowed from Buddhism. [327] According to Murti, "the conclusion is
irresistible that GauAja, may, a philosopher of VedA" NTA, is attempting a fearless interpretation of see in the light of the doctrines of Madhyamika and Yogacara. It is also expected Freely and appeal to them. "[330] However, Murgi adds, doctrines are different from Buddhism. Chapter One, two and three are entirely Vedantin and founded on
Upanishad, with a Buddhist flavor. [330] Furthermore, indicate both the Murgi and the king, without "NTA vedA scholars who have followed GauAiéas ever mentioned from chapter four, cite only only the first three. [330] [340] According to Sarma, "to swap [GauAiAJ ApArx to] be a hidden or open Buddhist is absurd.” [341] The doctrines of GauAiAJ
ApAx to and Buddhism are totally opposite, Murti said: [330] Speaking to borrow, influence and respect in rather general terms. You need to define the possible nature of the loan, giving that took place [...] the Vedantins link all Atman (Brahman) and accept the authority of the Upanishads. We pointed out at length the Nairatmya the Buddhist point of
view and its total opposition atman (soul, essence, permanent and universal) in any form. [342] The Avairini have traditionally challenged the thesis of Buddhist influence. [327] Shankara gave the main role attributed to Shankara Advaita in tradition, his works were examined by scholars for similarities with Buddhism. [319] [343] Proponents of
Buddhism have targeted Shankara says Biderman, while its Hindu supporters claim that the "allegations" regarding express or implied Buddhist influence are not relevant. [309] Adi Shankara says Natalia Isaeva, incorporated "into the system him a Buddhist notion that Maya had not been elaborated in detail in the Upanishads." [312] According
Mudgal, Advaita of Shankara and the Buddhist vision Madhyamaka the maximum actually are compatible because © are both transcendental, indescribable, non-dual and have come only through a negative way (Neti Neti). Mudgal then concludes that "the difference between the Sunyavada philosophy (Mahayana) Buddhism and the Avatata Hinduism
philosophy can be a matter of emphasis, not of the type. [344] [Note 32] Similarly, there are many contact points between Buddhism and Vijnanavada the Avatata Shankara. [346] According Sn Dasgupta, Shankara and his followers borrowed much of their dialectical form of criticism of Buddhists. his Brahman was very similar to sunya Nagarjuna [ ...]
the debts of Shankara to self brightness [Note 22] of Buddhism Vijnanavada can not be overprinted. there seems to be a lot of truth in the accusations against Shankara of Vijnana Bhiksu and others who had hidden himself a Buddhist. They brought to think that Shankara's philosophy is largely a mixture of Buddhism and Vijnanavada of Sunyavada
uranisad with the notion of the self-superaldded stay. [348] Daniel Ingalls writes: "If we want to adopt a vision metafi physical and static philosophy, there Littl The difference between Shankara and Yogacara Buddhism, so little in fact that the entire discussion is pretty pointless. But if we try to think again towards our return minds of philosophers
philosophers whose works we read, there's a very real difference between the antagonists. "[309] Mudgal also states that the currents of thought and Buddhist uranishich" have developed separately and independently, opposed to each other as orthodox and heterodox, the thesis and the antithesis, and synthesis has been attempted dall'avaita
Shankara. "[349] According to Daniel Ingnals, the bag Japanese study has claimed that Adi Shankara did not understand Buddhism. [310] Criticism of Hindu schools in concomitant Some Hindu scholars have criticized Advaita for its Mayan and its doctrinal similarities non-theistic with Buddhism. [350] [319] Ramanuja , the founder of Vishishtadvaita
VedAx Nta, Adi Shankara accused of being a Prachanna Bauddhas, ie, a "cryptographer-Buddhist", [309] and someone who was minzando the theistic devotorio of Bhakti. [319] the non-Advaita Scholar Bhaskara the tradition bhedabheda VedAx Nta, the same way about 800 CE, ACCU Advaita of Sankara SED as "this despicable littered Mayavada that
was sung by the Mahayana Buddhists", and a school that is minzando ritual duties set in vedic orthodoxy. [319] Differences from Atman and Anatta Buddhist Tradition Advaita VedAx NTA has historically rejected accusations of Crypto-Buddhism that highlight their respective points of view on Atman, Anatta and Brahman. [308] [308] See NTA takes
the premise, "Soul exists, and the Soul (or self, Atman) is an obvious truth." Buddhism, however, holds the premise, "Atman does not exist, and An-atman (or Anatta, non-self) [351] is obvious." [352] [353] Chakravarthi Ram-Prasad gives a more nuanced view, saying that the Advaitins "affirm a stable subjectivity, or a unit of consciousness through all
the states of specific indivuated of consciousness, but not an individual subject of consciousness [...] the immanent Advaitins split by reflexivity 'egoism' "[354] in Buddhism, Anatta (Pali, Sanskrit cognate An-Atman) is the concept that human beings and living creatures, there's "eternal, something essential and absolute called a soul, self or Atman".
[355] Buddhist philosophy rejects the concept and all the doctrines associated with Atman, called atman as an illusion (maya), stating instead that the theory of "non-self" and "non-core." [352] [356] Most of the schools of Buddhism, from its early days, they denied the existence of "self ©, the soul" in its basic philosophical and ontological texts. Unlike
Advaita, which describes the knowledge of one's own soul as identical with Brahman as the path to nirvana, in its themes soteriological Buddhism he called nirvana as the state of a person who knows he or she has "no self ©, no soul. " [355] [357] The study of the Upanishads can not find an empirical correlates of the alleged Atman, but presupposes
the existence of him, [358] and Advaitins "reify consciousness as a self © forever." [359] In contrast, the Buddhist investigation "is satisfied with the empirical investigation which shows that this Atman © exists because there is no evidence," says Jayatilleke. [358] Yet, some Buddhist texts chronologically placed in the 1 A ° millennium of the common
era, such as tatha gatagarbha SA A «tras of the Mahayana tradition suggest a self ©, as concepts, variously called Tathagatagarbha or Buddha nature. [360] [361] These were controversial idea in Buddhism, and "eternal self ©" have been generally rejected. In the modern era studies, scholars such as Wayman Wayman and claim that these "car-like"
concepts are not neither car nor © © sentient being, neither the soul nor © © personality. [362] [363] Some scholars speculate that the Tathagatagarbha Sutras were written to promote Buddhism to non-Buddhist. [364] [365] [366] Epistemology The epistemological foundations of Buddhism and Advaita See NTA are different. Buddhism accepts two
reliable and valid means correct perception of knowledge and inference A, while Advaita Veda nta accept six (already described in this article). [229] [246] [367] However, some Buddhists in history, argued that Buddhist scriptures are a reliable source of spiritual knowledge, corresponding to pramana It Abda Advaita, but Buddhists have treated their
scriptures as a form of method inference. [368] See nta Ontology Advaita postulates substance ontology, an ontology that claims that the basis of change and impermanence of empirical reality is immutable and absolute permanent reality, as an eternal substance called Atman-Brahman. [369] In its substance ontology, such as other philosophies, there
is a universal, particular and specific properties and is the interaction of details that create events and processes. [370] In contrast, Buddhism posits an ontology process, also known as "event ontology." [371] [370] According to Buddhist thought, especially after the rise of ancient scholarship Mahayana Buddhism, there is no empirical reality neither
permanent nor © © absolute and ontology can be explained as a process. [371] [372] [Note 33] There is a system of relations and interdependent phenomena (pratitya samutpada) in Buddhist ontology, but without stable persistent identity, not eternal nor universal © details. Thought and memories are mental constructs and processes fluids A real
observer, personal agency or acquaintance in Buddhism. On the contrary, in Advaita see NTA, like other schools of Hinduism, the concept of © SA © It is the actual on-viewer, personal agent, and acquaintance. [374] The Theravada Buddhism and Pali Abdhidhamma regarded all existence as Dhamma, and left the ontological questions of reality and
the nature of the unexplained dhamma. [371] According to Renard, theory of the three levels of reality of Advaita is built on two levels actually present in Maadhyamika. [375] Shankara on Buddhism A central concern for Sankara, in his objections against Buddhism, is what he perceives as the nihilism of the Buddhists. [376] Shankara says that there
"must be something beyond knowledge, namely an acquaintance," [377], which he says is self-evident Atman or witness. [378] Buddhism, according to Shankara, denies acquaintance. He also considers the notion of Brahman as pure knowledge and "the epitome of positive reality." [376] The Brahma Sutra teachings, says Shankara, differ from both
the Buddhist and the Buddhist idealists, realists. Shankara elaborates these arguments against the various schools of Buddhism, partly presenting rebuttals that were already standard in time for him, and partly by offering its objections. [379] original contribution of Shankara to explain the difference between Advaita and Buddhism was his
"argument for identity" and "argument for the witness." [380] In view of Shankara, Buddhist are internally inconsistent in their theories, because © "tank-consciousness that [they] established, being momentary, is not better than ordinary consciousness. Or, if [they] allow the tank- consciousness from durable, [they] theory destroy [them] to their
timing. " [381] In response to the idealists, he notes that their alaya-vijnana, or store-house consciousness, is at odds with the Buddhist theory of impermanence. [376] As for the Sunyavada (Madhyamaka), Shankara says that "it pays to be in contradiction with all valid means of knowledge, we have no thought as to refute" and "common sense (loka-
vyavahara) can not be denied without the discovery of some other truth. " [382] Some scholars Buddhist Buddhist criticism the opposite criticism in medieval times to their Buddhist opponents. In the sixth century AD, for example, the Mahayana Buddhist scholar BHA Viveka redefined the Vedantic concepts to show how they fit in Madhyamaka
concepts, [383] and "EQUATE [d] the body of the Buddha Dharma with Brahman, the ultimate reality of the Upanishads . " [384] In his MadhyamakahA;A! dayakA rikaAjA, A ¥, BHA Viveka puts a (Theravada stage) Hinayana interlocutor, who Mahayana Buddhists accused of being "crypto-Vedantins". [385] [386] [note 34] Tibetan Gelugpa medieval
scholars accused the Jonang school to be "crypto-Vedantist". [387] [388] [note 35] contemporary scholar David Kalupahana called the Buddhist scholar Chandrakirti a "crypto-Vedanta", a view rejected by scholars of Buddhism Madhayamika seventh century. [389] Advaita Veda nta Gaudapada History, one of the most important pre-A aAjA! Kara
philosophers of the tradition Advaita Advaita Veda nta existed before Adi Shankara but found in him its most influential commentator. [390] Pre-Shankara Advaita see NTA nta of school-see before the composition of the Brahma Sutras (400a 450 AD [391]), Nakamura wrote in 1950, almost nothing is known. [391] The two pre-written Advaita of
Sankara period, known to scholars as Nakamura in the first half of the 20th century, were & & kyapadA VA A "ya, written by BhartAjA! hari (second half of the 5th century [392]), and the author's note MA A "Kya-ka written by Rika from Gaua APA (7th century). [391] Stock Exchange since 1950 suggests that almost all Sannyasa Upanishads, belonging
to the Upanishads minor and of a later date than the main Upanishads, or the first century AD, [note 36] and some of them are sectarian, [397 ] have a strong vision of Advaita Veda nta. [398] [399] [400] The viewpoints NTA Advaita see in Ancient lyrics can be, says Patrick Olivelle, because the main monasteries industries this period (first period
Medieaval, starting from half 6th century) century) At the Tradition Advaita VedAx NTA, preserving only the views of avatata and refiding other texts in Advaita texts. [398] First Veda "NTA A ¢ 4,—" Upanishads and Brahma Sutra Main article: Brahma Sutra See also: Vedas, Upanishads and Darsanas Uppanishad form the basic texts, of which you will
see a interpretation. [401 ] Upanishads do not contain "a rigorous philosophical survey that identifies doctrines and formulating support arguments". [402] [Note 37] This philosophical investigation was performed by darsanas, various philosophical schools. [404] [note 38] BAx Brahma Sutra DarAxana The Brahma Sutra of Bano DarAxana, also called
the Sutra VedAx NTA, [406] were completed in its current form about 400 - 450 AD, [407] but "great Part of the Sutra must have existed long before this ". [407] The estimates of the date of the life of Bana DarAxana differ between 200 BC and 200 DC [408] The Brahma Sutra is a critical study of the teachings of the teachings of the Uppanishad,
perhaps "written from a bhedAx bheda vedAx ntic point of view." [Web 5] was and is a guid A For large teachers of Vedantic systems [406] BAx DarAxana was not the first person to systematize the teachings of the Upanishad. [409] refers to seven vedantic teachers in front of him: [409] From the way in which you darArana mentions the opinions of
others is obvious that the teachings of the Upanishad should have been analyzed and interpreted by several before him and That his systematization of them in 555 Sutras arranged in four chapters must have been the last attempt, most likely the best. [409] Between Brahma Sutras and Shankara according to Nakamura, "there must have been a huge
number of other writings it turned out to be in this period, but unfortunately everyone was scattered or lost and did not come to us today." [391] In the comments of him, Shankara mentions 99 different predecessors of his Sampradaya. [410] At the beginning of his comment on Brhadaranyaka Openishad Shankara greets the teachers of Brahmavidya
Sampradaya. [Web 18] Doctrines and said pre-Shankara can be traced 1n the works of subsequent schools, which gives information on the development of the first vedA "NTA philosophy. [391] The names of various important primitive thinkers see "NTA were listed in the Siddhitraya of YamunAx Ca Rya (C.1050), the RThasamgraha VedAx MAx Nuja
(C.1050A ¢ 4,—" 1157 ), and yatAx A «ndramatadA 4 4« pikA4AaAa..4rA"a44444444ivA" sa-dA "sa. [391] Combined together, [391] are known at least fourteen thinkers that existed between the composition of the Brahman Sutras and the life of the life of Shankara. [391] [Note 39] Although Shankara is often considered the founder of the
Advaita School VedAx NTA, according to Nakamura, the comparison of the known teachings of these first Vedantines and the thought of Shankara shows that the Most of the characteristics of Shankara's thought "have been supported by someone before ... Ajankara". [411] Shankara "It was the person who synthesized the Advaita-VAx which had
previously existed before him". [ 411] In this summary, it was the rejuvenation and the defender of the ancient learning. [412] It was an ineguangl commentator Hiato, [412] Due to whose efforts and contributions the Advaita VedAn NTA has taken on a dominant position within the Indian philosophy [412]. GauAj jA © and MAx jA A akya kAx rika
Grandteacher of Shankara. GauAja, may use the concepts of aja tive from and maya [414] to establish "that from the last truth level the world is a cosmic illusion", [415] and "suggests that all ours Waking the experience is exactly the same as an illusory and inconsistent dream. "[416] On the contrary, ADI Shankara insists on a distinction between
vigil experience and dreams. [416] Mandukuka Karika GauAjA, apAx from written or compiled [417] The MAx A 4 € &4 € oe & ukya kAx rikd, Even as GauAja, see from KAx Rika or the & "4,~ gama & ... & A" stra. [418] MAx A 4 € jA A ukya kAx rikAx is a comment comment verses on mA AjA! A A A "kya Upanishads, one of the Upanishads shorter
composed of only 13 prose sentences. Of the literature on Advaita NTA Veda, the oldest complete text is the MA AjA! a ukya KA Rika. [419] Many other texts with the same type of teachings, and that they had more than a ukya KA MA AjA! Rika existed and this is indisputable because © other scholars and their views are quoted from Gaua to Apa,
Shankara and Anandagiri, according to Hajime Nakamura. [420] from Gaua apa based mainly on the Ma AjA! A A "kya Upanishads, as well as the Upanishads and Brihadaranyaka Chandogya. [419] The Master AjA! A A "kya Upanishads was considered a Ruti A before the era of Adi Shankara, but not treated as particularly important. [418] Following
post-Shankara its value period has become much more important, considering that expresses the essence of the philosophy of the Upanishads. The entire Karikas became a key text for the Advaita school in this later period [421] [note 40] Article Shri Gaua APA dacharya main Math :. Shri Gaudapadacharya Math around 740 AD by Shri Gaua APA
founded Gaua APA dacharya Math [Note 41], also known as KavaAjA, - You maAjAtha. It is located in Kavale, Ponda, Goa, [web 19] and is the oldest of Indian Brahmin Saraswat Matha South [286] [web 20] Adi Shankara Adi Shankara, verse 20 of the Brahmajnanavalimala :. AskA—AAA¥Ax A°AA¥A AnA'A AnA® AnA A AnAxA AA¥ A AnA™A xA,
AnA AnAA¥AAnA"A AA®A AA(An A¥AA¥AAn AAcA"AAnA¥% A¥ AA¥ A AniViA AiA-AA¥ A, AnA°AA¥AAnA'A AvA®A Axiva A¥ A A A AxA"A nA%A AnA2A A ° A » x Brahman is real, the world is an illusion Brahman and Jiva are no different. Brahmajnanavalimala 1:20 [422] Main article: Adi Shankara Adi Shankara (788A ¢ 820),
also known as a kara aAjA! BhagavatpA From Ca rya and A A aAjA! Kara Ca rya, represents a turning point in the development Veda NTA. [423] After the growing influence of Buddhism on Veda NTA, which ends with the works of Gaua Apa by, Adi Shankara gave a Vedanta Buddhist character to the elements in these works, [423] synthesize and
rejuvenate the doctrine of Advaita. [412] By using the ideas in ancient Indian texts, Sankara Advaita systematized the foundations for Veda nta in the 8th century, the reform Veda nta tradition of Badarayana. [424] Historical context See also :. Age late classical and medieval Hinduism Shankara lived at the time of the so-called "Late classical
Hinduism", [425] which lasted from 650 to 1100A [425] This had been one of political instability that followed the Gupta dynasty and king Harsha 7thA centuryA. [426] and 'was a time of social and cultural change how the ideas of Buddhism, Jainism, and the various traditions within Hinduism were competing for members. [427] [428] Buddhism in
particular has influenced the spiritual traditions of India in the first 700 years of the first millennium AD. [426] [429] Shankara and his contemporaries have made a significant contribution to the understanding of Buddhism and the ancient Vedic traditions; They have also incorporated the existing ideas, in particular by reforming the tradition NTA
Vedas, making it the most important tradition of India for more than a thousand years. [426] Writings Main article: Adi Shankara Adi Shankara bibliography is best known for his systematic reviews and comments (Bhasyas) of ancient Indian texts. The comments of Shankara's masterpiece is the Brahmasutrabhasya (literally, commentary on the
Brahma Sutras), a fundamental text of the NTA school Vedas. [283] The comments of him to ten mukhya (main) Upanishads are considered authentic by the scholars. [283] [430] Other works include authentic Shankara's commentaries on the Bhagavad Gita (part of his Prasthana Trayee bhasya). [284] Shankara Vivarana (tertiary notes) on Vedavyasa
review Yogasutra well as those on Apastamba Dharma SA A © Tras (Adhyatama Patala-bhasya) are accepted by scholars as authentlc works of Ad1 Shankara [431][432] Among the Stotra (poems), the Sthotra, Bhajogovindam's ﬂattery, svanandalahari, vice-punjaris, whisper shaping, ﬂowed dasa- shlookle It is probable to be authentlc [431][433] He
respectively, as authentic. [434] Several comments to Nrisimha-Purvatatapaniya and ShveShvatara Upanishad were attributed to ADI Shankara, but their authenticity is very doubtful. [430] [435] Slmllarly, the most precocious comments and later Upamshad attributed to Shankara are rejected by scholars [436] as the works of him, and are susceptible
to subsequent works studies NTA Advaita Veda; These include Kaushitaki Upanishad, Upanishad Mairi, Kaivalya Upanishad, Paramahamsa Upanishad, A$4 Kad!a Yana Upanishad, Mandala Brahmana Upanishad, Maha Narayana Upanishad, and Gopalatapaniya Upanishad. [435] The authenticity of Shankara be the author of VivekacA & «a in MaAja! I
[437] was questioned, it is modern scholars tend to refuse the authenticity of him as a work of Shankara '. [438] Shankara's paternity of his Mandokaa Upanishad Bhasya and his additional comment on Gaudapa da M4 "A;ja! a ukya K&" Rika was challenged by Nakamura. [439] However, other scholars claim that the comment Mandukya, who actually is
a comment on Madukya-Karikas from Gaudapada, can be authentic. [431] [435] Methodology The thematic focus of him extended beyond metaphysics and soteriology, and placed a strong accent on Pramanas, which is epistemology or "means to acquire knowledge, reasoning methods that allow one to acquire reliable knowledge". [440] Rambachan,
for example, summarizes the opinion widely widespread on an aspect of the epistemology of Shankara before criticizing as follows, according to these [contemporaneously represented contemporary], Shankara granted only a provisional validity for the knowledge acquired by the inquiry into words of the ... RAvti (see) and did not see the latter as the
only source (Pramana) by Brahmajna na. The affirmations of the ruthi ..., it is supported, must be verified and confirmed by the knowledge acquired through the direct experience (Anubhava) and the authority of the Ruti is ..., therefore, is only secondary. [284] Competion Sengaku Mayeda, adding Shankara maintained the need for objectivity in the
acquisition process of knowledge (Vastutantra), and the opinions considered subjective (Puroushatrantra) and injunctions in a rA%ti (codanatantra) as secondary. [441] Mayeda quotes the explicit statements of Shankara emphasizing epistemology (Pramana-Janya) in Upadesasahasri section 1.18.133 and in section 1.1.4 of Brahmasutra-Bhasya. [441]
[442] ADI Shankara guard against cherrypicking a sentence or out of context from the Vedic literature, and noted that anvaya (theme or explanation) of any treaty can be correctly understood only if you witness the samanvayat tatparya linga, which It is six characteristics of the text in question: the municipality in Upakrama (introductory declaration)



and Upasambhara (conclusions) Abhyasa (repeated message) apurvata (unique proposal or news) Phala (fruit or derivative results) Arthavada (explained that means, praised point ) Yukti (verifiable reasoning) [. 443] [444] Although this method has roots in the theoretical works of Nyayo Schools of Hinduism, consolidated Shankara and applied with its
unique exegetical method called Anvaya-Vyatireka, in which it states that for a correct an understanding must "accept only meanings that are compatible with all the features "and" exclude the meanings that are incompatible with any ". [445] [446] Hacker and known Phillips that this intuition in reasoning rules and the emphasis on the epistemical
hierarchical steps is "undoubtedly the suggestion" of Shankara in the Brahma-Sutra, a vision that flowers in works His partner and Padmapada disciple. [447] Merrell-Wolff states that Shankara accepts and upanishad as a source of knowledge as he develops his philosophical thesis, yet and yet It rests its case on ancient texts rather demonstrates
every argument point by point using Pranamas (epistemology), reason and experience. [448] [449] The influence of the status of Shankara Shankara in the tradition of Advaita VedAn NTA is unmatched. He has traveled across India to help restore the study of the Vedas. [450] The teachings of him and tradition form the basis of smartismo and have
influenced Sant Mat lineages. [451] He has introduced a form of worship of PaA2na yatana, simultaneous worship of five-deity Ganesha, Surya, Vishnu, Shiva and Devi. Shankara explained that all the gods were several different forms of Brahman, the Supreme Being invisible. [452] Benedict Ashley Credits Adi Shankara to unify two seemingly
disparate philosophical doctrines in Hinduism, ie Atman and Brahman. [453] Isaeva said that the influence of Shankara would extend to reform Hinduism, found monasteries, building up the disciples, disputing opponents and involving philosophical activities that, in the eyes of the Indian tradition, helped to revive "1 ' Orthodox idea of the unity of all
beings "and vedAx nta thought. [454] Some scholars doubt whether early detection of Shankara in India. [21] According King Roodurmun, until the sixteenth century Shankara was overshadowed by his old-simultaneous Mandana Misra, who was regarded as the main representative of Advaita. [23] [24] Other scholars argue that the historical record
for this period are not clear, and little reliable information is known about the various contemporaries and disciples of Shankara. [455] Several scholars suggest that the historical fame and cultural influence of Shankara grew centuries later, especially during the era of Muslim invasions of India and consequent devastation. [21] [22] Many of
Sankara's biographies have been created and published in or after the 14th century, as the A-Ajankara Vijaya Vidyaranya widely quoted. Vidyaranya, also known as Madhava, which was the 12th of Jagadguru A A A A ringeri arada PAx A «Tham 1380 to 1386, [456] inspired the re-creation Hindu Vijayanagara Empire of southern India in response to
the devastation caused by the Delhi Sultanate dell'Islamica [22] [457] He and his brothers, Paul Hacker and other scholars suggest, [21] [22] wrote on A A ankara and comments addioviti wide on Vedas and the Dharma. Vidyaranya was a minister Vijayanagara empire and enjoyed a real support, [457] and its sponsorship efforts and methods helped
establish Shankara as a rallying symbol values spread the historical and cultural influence of the philosophies see NTA Shankara and establish monasteries (Mathas) to expand the cultural influence of Shankara and Advaita VedArn NTA. [21] Post-Shankara A ¢ — "The early medieval times Surea ¥> Vara and MaAjA! 4 jA ¥ MiA ANA> ANA MALE Main
articles: Surea> Vara and MaAjA! 4 { A A ¥ Ana MiA> Ra Surea ¥> Vara (fl. ¢ & — 800a "900 EC) [458] And MaAjA! & jA A ¥ Ana MiA> RA were contemporaries of Shankara, Surea ¥> VARA often (wrongly) identified with MaAjA! 4 {¥ AjA Ana MiA> RA. [459] Both of them explained Sankara "on the basis of their personal convictions." [459] Surea ¥>
VARA was also credited as the founder of a pre-shankara branch of Advaita VedAx NTA. [458] MaAjA! 4 {A A ¥ Ana MiA> RA was a scholar and a follower of Mimamsa Kumarila, but also wrote a seminal text on Advaita that has survived to modern times, the Brahma Siddhi. [460] [461]. According to tradition, MaAjA! & ¥ AjA Ana MiA> Ra and his
wife were defeated by Shankara in a debate, after which he became a follower of Shankara. [460] Yet, his attitude towards Shankara was that of a "teacher confident rival Avaita", [462] and his influence was such that some regard to the Brahma Siddhi had "delivered a non-Shankaran brand Advaita "[460] the" theory of error "indicated in this work
has become the normative theory of Avaita VedAx NTA [463] It was the comment of Vachaspati Misra on this work that connected it to the teaching of Shankara. [464] The influential thesis of him in the Avaitian tradition was that the errors are opportunities because they conduct The truth "and full knowledge proper requires that not only should he
understand the truth but also examine and understand the errors and what is not the truth. [465] Hiriyvanna and Kuppuswami Sastra have stressed that it will" Vara and MaAié1 "4 € ;Ai Aia Ana MiA ...> RA has had different opinions on various doctrinal points: [466] The Avidya locus: [466] According to MaAi, a€A AJA MIA ¥> RA, L ' Individual Jiva
is the Avidya locus, while Surresvara claims that Avidya as far as Brahman is located in Brahman. [466] These two different positions are also reflected in the opposite positions of Bhamati School and the Vivarana School. [466] Liberation: Second MAA,a1 a€ A A, ANA MIA ¥> RA, Knowledge rises frorn Mahavakya is insufficient for liberation. Only the
€ and the Vivarana. [Web 21] [410] Two dead schools are the pancapadika and Istasiddhi, which were replaced by the Vivarana School of Prakasatman [469]. These schools have developed the logical implications of various Advalta doctrines. Two of the problems they met were the further interpretations of the concepts of MAx YAx and Avidya. [Web
21] Padmapada - Pancapadika School Padmapada (c. 800 CE) [470] It was a direct disciple of Shankara who wrote the pancapadika, a comment on the Sankara-Bhaya. [470] Padmapada diverged from Shankara in his description of Avidya, Designation of Prakrti as Avidya or Ajnana. [471] Vachapati Misra A © Bhamati School Main items: Bhamati and
CasPati MiA ¥> RA Vachapati Misra (800A ¢ a,— "900 CE) [472] wrote Brahmatattva-Samiksa, a comment on MaAi a€a€acac ;A AJ ANA MIA ¥> Ra's Brahma- siddhi, which provides the link between Mandana Misra and Shankara [464] and tries to harmonize Shankara's thought with that of Mandana Misra. [Web 21] According to the Tradition
Advaita, Shankara Reincarnated as Vachaspati Misra "to populate the Avaita system through its Bhamati". [472] Only two works are known by Vachaspati Misra, the Brahmatattva-Samiksa on MaA;ja € jAjA, Ana MiA ¥ A ¥> Ra's Brahma-Siddhi, and its Bhamati sul Sankara-Bhasya, the comment of Shankara sul Brahma-Sutras. [464] The name of the
Bhamati secondary school derives from this Bhamati. [Web 21] School Bhamati takes an ontological approach. See the Jiva as a source of Avidya. [Web 21] sees meditation as the main factor of the liberation air cellular, while the study of Ve Das and reflection are other factors. [473] Prakasatman - Vivarana School Main article: Vivarana Prakasatman
(1200 &a,— "1300) [469] wrote Pancapadika-Vivarana, a comment on the Pancapadika of Padmapadacharya. [469] The Vivarana lends its name to the next school. Second ROODURURMUM, "[H] is the line of thought [...] has become the leitmotiv of all subsequent developments in the evolution of the Advaita tradition." [469] The Vivarana School takes
an epistemological approach. Prakasatman was The first to propose the theory of Mulavidya or Maya as of "positive implantable nature", [474] and sees Brahman as the source of Avidya. The critical object that Brahman is pure consciousness, so it cannot be the source of Avidya. Another problem is that contradictory qualities, ie knowledge and
ignorance, are attributed to Brahman. [Web 21] Vimuktatman A ¢ &,— "Ista-Siddhi Vimuktatman (1200 CE) [475] wrote L ' Ista-Siddhi. [475] It is one of the four traditional Siddhi, along with the Brahma-Siddhi of Mandana, the Naiskarmya-Siddhi of Suresvara, and the Advaita-Siddhi of Madusudana. [476] According to Vimuktatman, absolute reality is
the "pure intuitive consciousness". [477] The school of thought of him was at the end replaced by the Vivarana School of Prakasatman [469] Tardive medieval (India Islamic domain) A ¢ a,— "" Great Advaita VedAx NTA "Michael" Michael Allen and Anand Venkatkrishnan Note that Sankara is very well studied, but "scholars have yet to even provide a
rudimentary report, appear full of the history of Advaita VedAx NTA in the centuries preceding the colonial period" [478]. "[478] prominent Teachers See also: Dashanami Sampradaya and List of Advaita Vedanta teachers According Sangeetha Menon, important names in the next Advaita tradition are: [Web 22] PrakAx SAx Tman, VimuktAx Tman,
SarvajA A + A TMAN (XX century) (See above) A A rAn A «A £ HarAjA! A, Citsukha (12th century) A Nandagiri, AmalAx NandAx (13th century) VidyAx Raa ¥ 4 Ya, A ... AjaAjA! KarAx NandAx (14th century) SadAx NandAx (15th century) PrakAx cars in A £ A Nanda, NAjA'> SiAjA! HAx A> Rama (XVI century) MadhusA ¥ A «Dhana Sarasvati,
DharmarAx Ja Advarindra, Appa DA A" KA> ITA (17th century) Influence of the yogic tradition While indogologi as Hacker and Paul Wilhelm Halbfass took the system Shankara as a measure to an "orthodox" Advaita VedAx NTA, NTA VedAx Advaita tradition Living in medieval Tim ES has been influenced by, and incorporated elements from the yogic
tradition and texts like yoga Vasistha Purana and Bhagavata Purana. [45] The Yoga Vasistha is became an authoritative text source in the Advaita tradition VedAx NTA in the fourteenth century, while VidyAx Raa ¥ & Ya's JivanmuktiviViveva (14th century) was influenced by (Laghu-) Yoga-Vasistha, which in turn is It was influenced by Shaivismo
Kashmir. [479] The emphasis of the nineteenth century of Vivekananda on Nirvikalpa Samadhi has been preceded by yogic medieval influences of Advaita VedAx NTA. In the sixteenth and seventeenth century, some Nath and Hatha Yoga texts are returned within the scope of tradition in developing Avatata VedAx NTA. [480] of the center position
Development Main article: Neo-Vedanta The highest Indian philosophy already in medieval times, Avatata VedAx NTA has been considered the highest in the Indian religious philosophies, [481] a development reinforced in modern times because Western interest in Advaita VedAx NTA, and the subsequent influence of Western perceptions of
Hinduism. [49] On the contrary, the king says that the current position he was a Hindu intellectual response to centuries of Christian polemic aimed at establishing an "inferiority complex Hindu" during the colonial rule of the Indian subcontinent. [482] The formulation "humanistic, inclusivist", now called Neo-VedAx NTA, has attempted to answer
this colonial stereotyping of "Indian culture was backward, superstitious and lower in the west," said the king. Avatata VedAxn NTA has been planned as the central philosophy of Hinduism, and Neo-VedAx NTA sussultA? and incorporating Buddhist ideas and incorporated in this way the Buddha a part of the tradition of VedAx NTA, all in an effort to
reposition the history of Indian culture. So says the king, Neo-VedAn NTA is sviluppA? Orientalism as a Western reaction to perennalitA. [483] With the efforts of Vivekananda, modern formulations of Advaita VedAx NTA have "become a dominant force in the Indian intellectual thought", although Hindu beliefs and practices are different. [484]
Unifiching Hinduism Main Article: Unificning Advaita Hinduism VedAx NTA has come to occupy a central position in the classification of various Hindu traditions. To some scholars, is the arrival of Islamic rule, first as Delhi Sultanate and later the Mughal Empire, and the subsequent persecution of Indian religions, the Hindu scholars have started a
self-conscious attempt to define an identity and a unit. [485] [486] Between the twelfth and fourteenth century, according to Andrew Nicholson, this effort has emerged with a classification of Astika and Nastika of Indian philosophies systems [485]. Some thinkers, according Nicholson, began to classify ancient thought in retrospect "six" (Saddarsana
systems) of mainstream Hindu philosophy Other scholars, recognizes Nicholson, have an alternative thesis. The Scriptures like Vedas, Uranish and Bhagavad dipjes, texts like Dharmasras and Puranas and various ideas that are considered considered Hinduism are due to be thousands of years. Unlike Christianity and Islam, Hinduism as a religion it
has no single founder, rather it is a fusion of different scholarships where a galaxy of thinkers openly challenged their teachings and offered their own ideas. [487] The term "Hindu" too, says Arvind Sharma, appearing in texts far more ancient, like those in Arabic that record the Islamic invasion or regional rule of the Indian subcontinent. Some of
these texts were dated between the 8th and 11th century. [488] Within these doxologies and records, Advaita See NTA was given the highest position © since it was considered to be the most inclusive system. [489] Modern times (colonial rule and independence) According Sangeetha Menon, SadaA VAT Brahmendra was an important 18th century
Advaita Vedanta [web 22] Influence on Hindu nationalism Main article :. Hindu nationalism According to King, with the consolidation of the British imperialist rule, new leaders have begun to show the Indians through the "lenses crafted colonies" of Orientalism. In response Hindu nationalism emerged, struggle for socio-political independence and
counteract the influence of Christian missionaries. [490] In this research the colonial era of identity Veda nta came to be regarded, by both Westerners as Indian nationalists, as the essence of Hinduism, Vedas and Advaita NTA came to be regarded as "so paradigmatic example of nature mystical Hindu religion "and the umbrella of 'inclusivism'. [491]
This view on Advaita See NTA, according to King, "provided an opportunity for the construction of Hindu nationalist ideology that could unite in their struggle against colonial oppression.” [492] Among the intellectuals of the colonial era, according Anshuman Mondal, a professor of literature in post-colonial studies, the monistic Advaita VEDA NTA
has been a major ideological force for Hindu nationalism. Mahatma Gandhi professed monism of Advaita See NTA, although sometimes he also spoke with the terms of the mind-body dualism schools of Hinduism. [493] Other colonial Indian thinkers, like Vivekananda, presented Advaita See NTA as an inclusive universal religion, a spirituality which in
part helped organize an identity religiously infused, and the rise of Hindu nationalism as a counterweight to Islam infusion of Muslim community organizations such as the Muslim League, to Christianity infused colonial orientalism and religious persecution of those belonging to Indian religions. [494] [486] [495] Swami Vivekananda main items:
Swami Vivekananda and Ramakrishna Mission a major proponent in the dissemination of this universalist and Perennialist interpretation of Advaita Veda nta was Swami Vivekananda, [496] who played an important role in the revival Hinduism, [497] and spread of Advaita See NTA west through the Ramakrishna mission. The interpretation of him
Advaita See NTA was named "Neo-Veda NTA". Vivekananda saw a universal religion, as far as all the apparent differences between the various traditions as different manifestations of a single truth. [498] He presented his karma, bhakti, jnana and raja yoga as a means of reaching Moksha, [499] to present nta Vedas as a liberal and universal religion,
in contrast to the exclusiveness of other religions. [499] Vivekananda emphasized nirvikalpa samadhi as the spiritual goal of the Vedas NTA, has equated to liberation in Yoga and practice Yoga encouraged he called Raja Yoga. [500] This approach, however, is not present in historical texts Advaita. [501] In 1896, Vivekananda said that Advaita appeal
to modern scientists: I can dare to say that the only religion that is With, and also goes a little more than modern researchers, both on physical and moral lines is the Advaita, and it is for this appeal to modern scientists so much. They find that old dualistic theories are not enough for them, they don't meet their needs. A man must have not only faith,
but intellectual intellectual Too much ". [Web 23] According to Rambachan, Vivekananda plays anubhave to the point of imposing 'personal experience', similar to religious experience, while Shankara used the term to clear up the understanding of the sruti. [88] [502] [503] Vivekananda of statements about spirituality as "science" and modern,
according to David Miller, can be questioned by well-informed scientists, but attracted attention to be very different from how Christianity and Islam were seen by scientists and Sociologists of his age. [504] Item Sarvepalli Radhakrishnan main: Sarvepalli Radhakrishnan Sarvepalli Radhakrishnan, first professor at Oxford University and subsequently
of a president of India, further made popular Advaita See NTA, presenting him as the essence of Hinduism [Web 24 ] According to Michael Hawley, a professor of. Religious studies, Radhakrishnan saw other religions, as well as "what Radhakrishnan understands com And lower forms of indusing ", as interpretations of Advaita sees NTA, therefore" in
a sense Hindusizi ng all religions ". [Web 24] To him, the world addresses a religious problem, in which unrespontent dogmatism and exclusivity, creating a need for 'experiential religion' is inclusiveism. Advaita sees NTA, supported Radhakrishnan, better exemplifies a philosophical, theological induser, and the literary tradition that meets this need.
[Web 24] [505] [506] Radhakrishnan Do not emphasize the differences between Buddhism, Jainism, Sikhism against Hinduism that he defined in terms of Advaita sees NTA, rather tended to minimize their differences. This is obvious, for example, in its "Madhyamika and Yogacara" Buddhist discussions traditions against the NTA Advaita Veda
tradition. [506] Radhakrishnan metaphysics was based on Advaita see NTA, but reinterpreted Advaita sees NTA for contemporary and context needs. [Web 24] He recognized the reality and diversity of the world of experience, which he saw as a land and supported by the transcendent metaphysical absolute concept (Nirguna Brahman). [24 Web]
[Note 43] Radhakrishnan also reinterpreted Maya Shankara notion. According to Radhakrishnan, Maya is not a rigorous absolute idealism, but "a wrong subjective perception of the world as ultimately real". [Web 24] [508] Mahatma Gandhi Gandhi said his loyalty to Advaita sees NTA, and was another disclosure force for the ideas of him. [509]
According to Nicholas Gier, this for Gandhi meant the unity of God and humans, that all beings have the same soul and consequently equality, which atman exists and is the same to the whole universe, Ahimsa (Non-violence) is the very much nature of this Atman. [509] Gandhi himself called Advaitist many times, among the letters of him, but believed
that others have the right of a different point of view different from his because they come from a different background and perspective. [510] [511] According to Gier, Gandhi did not interpret Mayan as an illusion, but he admitted that "personal teaism" leading to "impersonal monism" as two religious orders. [509] Contemporary Advaita teachers see
NTA contemporary are the Orthodox Jagadguru of Sringeri Sharada Peetham; The most traditional teachers Sivananda Saraswati (1887A ¢ 1963), Chinmayananda Saraswati (1916-1993), [Web 25] Dayananda Saraswati (Arsha Vidya) (1930-2015), Swami Paramarthananda, Swami Tattvavidananda Sarasvati, Carol Whitfield (Radha), Sri
Vasudevacharya [Web 25] and less traditional teachers like Narayana Guru. [Web 25] According to SANGEETHA MENON, prominent names in the 20th century Tradition, Shri Chandrashekhara Bharati Mahaswami, Chandrasekharendra Saraswati Swamigal, SacchidA "Nandendra Saraswati. [Web 22] Influence on new religious movements Neo-
Advaita main article:. Neo-advaita neo-advaita is a new religious movement based on a A western interpretation of Advaita See NTA and the teachings of Ramana Maharshi [512] Neo-Advaita is criticized [513] [Note 44] [514] [Note 45] [Note 46] to discard the traditional requirements of knowledge of the and "Waiver as a necessary preparation for the
Jnana-Yoga path". [516] [517] The Notables Neo-Advaita teachers are H. W. L. Poonja, [518] [512] The Gangaji his students [519] Andrew Cohen [Note 47] and Eckhart Tolle. [512]. ARTICLE HOME NOT DUALISM: nondualism Advaita see NTA has gained attention in the western spirituality and New Age, where various traditions are considered to be
guided by experience not double. [521] Nonduality indicates "a primordial and natural awareness without subject or object". [Web 30] It is also used to refer to interconnection, "the sense that all things are interconnected and not separate, while at the same time all things retain their individuality." [Web 31] Historical Influence Mahatma Gandhi said
"T am a adbatistans". [510] [511] The scholars are divided on the influence of historical Advaita VedAx NTA. Indialogici Some say that is one of the most studied Hindu philosophy and the most influential schools of classical Indian thought. [522] [32] [523] Advaita VedAx NTA, United Eliot Deutsch, "has been and continues to be the most widely
accepted among philosophers in India system of thought, and is, we believe, one of the greatest results philosophy to be found in the east or the west. " [524] Article main Smarta tradition Smarta Smarta Tradition tradition Tradition Smarta Hinduism is an ancient tradition, [Note 48], particularly in southern and western India, which reversed all the
Hindu gods as a step in their spiritual search [528] [528] [528] [526] [528] [526] [528]] their practice of worship is called Panchayatana Puja. [529] [526] The cult is symbolically made up of five deities: Shiva, Vishnu, Devi or Durga, Surya and ishta Devata or any personal God of the Devotee preference. [527] [530] In Smarta tradition Advaita VedAx
NTA Ideas combined with Bhakti are its foundations. Adi Shankara is considered the greatest teacher [528] and reformer of Smarta. [531] According to Alf Hiltebeitel, the Avatata VedAx Nta and Shankara practices has become the doctrinal Unifier of previously conflicting practices with Smarta tradition. {{Refn | Group = Note | Practically, Shankara
has favored a rapprochement between Advaita and Smarta Orthodoxy, who with his time had not only continued to defend the Varnasramadharma theory of how to define the Karman path, but he had developed the practice of Pancayatanapuja ( "cult of five santuali" ) as a solution to the various devotional practices and in conflict. So he could worship
one of the five gods (Vishnu, Siva, Durga, Surya, Ganesa) istadevata as their own ( "Deity of choice"). [532]. Philosophically, the Smarta tradition emphasizes that all images and statues (Murti), or just five brands or any aniconi on the ground are visibly affordable icons of spirituality Saguna Brahman. [533] [529] The multiple icons are regarded as
multiple representations of the same idea, rather than as separate beings. These serve as a step and means to achieve the ultimate abstract Nirguna reality called Brahman. The ultimate goal in this practice is to move beyond the use of icons, then follow a philosophical and meditative path to realize the Atman (Soul unit, SA ©) and Brahman - as "that
art thou." [533] [534] Other Hindu traditions within the ancient and medieval texts of Hindu traditions, such as Vaishnavism, the shaivismo and shaktism, the ideas of Advaita VedAx NTA have been hugely influential. Avatata VedAx NTA has influenced Vaishnavism Krishna in different parts of India. [535] One of his most popular times, the Bhagavata
Purana, adopts and integrates into Avata VedAx NTA Philosophy. [536] [537] [538] The Bhagavata Purana is generally accepted by scholars to have been composed in the second half of the first millennium CE A °.[539][540] In the literature And medieval of shaivism, called the "4,— Gamas, the influence of Advaita VedAx NTA is once again
prominent. [541] [542] [543] of the 92 A "4,—~ Gamas, ten are texts of Dvaita, eighteen are bhedabheda and sixty-four are aberva texts. [544] [545] According to Natalia Isaeva, there is an obvious and natural link between of GaudapA by Advaita See NTA ideas and Kashmir Shaivism. [546] Shaktism, the Hindu tradition, where a goddess is considered
identical with Brahman, is likewise ﬂourlshed as a syncretism of local monistic Advaita Veda nta and local duality SamkhyaA ¢ yoga school of Hindu philosophy, sometimes referred to as Shaktadavaitavada (literally, the way of non-dualistic Shakti). [547] [548] [549] Other influential ancient and medieval classic texts of Hinduism, like Yoga
Yajnavalkya, Yoga Vasishta, Avadhuta Gita, Upanishads Markandeyapurana and local Sannyasa mainly incorporate and ideas of Advaita see nta. [550] [551] [552] See also cause and effect in the Advaita See NTA Kashmir Shaivism pandeism pantheism Notes ~ a b Timalsina p. 941: "PuruAjA! A £ Ava appears from a preferred terminology in the first
periods, before the Sankara time". See also Purusha. [6] ~ Literally: aim or purpose of the Veda. ~ For an alternate English translation: Robert Hume, the thirteen principal Upanishads, BU 04.03.32, Oxford University Press, p. 138. ~ A AnA A AxA?A AnA;A AnA2AA¥ unn AA¥AArA A|AA¥YA¥uA°A¥AuA - AA¥AuAnAuAY% AAA¥ n |
AnisA AA¥ A A¥ A AnAxA ArA A AcA Ani%A AnArA AvAg A¥ A¥nx- You ARA—AA¥ Ax A¥A° AAnA'A ArA®A AnA2AAA¥AAcA Ax AAY¥Y A AcA AAcA®AAY¥Y A AxA° AnA%A Ax AA¥ A AxAnA AxA ApAt (A A x A AdA"A AcA®A A ¥ A n A AxiVaA AA%A o A, Ax A A¥ ArA"A A AxATA AxATA AxA%A AA, AcA"A AvA%A A AA¥AxA¥A
AnT%A AnAZA A¥uAA¥ A AnA AAcA AA¥A¥ A ¥ 1x - You AxA¥, A ¥ A n AxA A A¥Ay¥ A X n AnAaA A°AA¥ A H AcA®A AnAYs AnAnA AnA¢A AxA AA ¥ A ¥run-You AuAY4A AdA AA¥A¥xxn AﬁAaA AA°AAA®A AnA3/4 AA¥ A 2 AA ArxA@A AxA2A o | A A ¥ an ocean, one seer no duality becomes him whose World is Brahman, O king,

AcA AA¥AA¥ A AcA®RAAAAA¥n|x AuA®AAAAA A¥Ann¥AAAArA, AAnArxA AxA, AnAA¥AAnA®AAnIl/4AAuA3/4A AAxnx| ¥AAAAerl/4AAnA¢AAnArxAA¥AA¥AAnA AAnA®AAr1AuAn | ¥AAAAAnA§A¥ dae ¥AAA¥YAn AAcA'AAvA An °A|AA¥AA¥AnAni%A | AcA®Ax AAA¥A, ArxA A, ArxArxA AAAAYx|¥
AA A A A¥A¥AAAdA®A AxivaA AnA%A x| A AxiviA AxA ;A A ¥ A AnAnA AnA™A AmAnA AcdA Anx AA¥ A AnA®A AxA¥%A x| @ A AcA A it AnA A AnA nxx ¥ A A A AuA%A AnA™A AnAn Somya, before this world was evident, there was only the existence, one without duality In this regard, some claim that before this world was ev1dent there was
only non-existence, one without if condo. From the non-existence, existence is revealed. A ¢ Chandogya Upanishad 6.2.1 [56] A ¢ Chandogya Upanishad ~ is not a philosophy in the Western sense of the word, according to Milne. [59] ~ SA mkhya argues that Purusha is the efficient cause of all existence while Prakriti is the material cause. [67]
Advaita, like all Vedanta schools, establishes that Purusha / Brahman (both refer to the same concept) is both efficient and the material cause "that from which the origin, subsistence, and the dissolution of this universe proceed. " What has created all that exists is also present in and is reflected in all beings and inert matter, the creative principle was
and is everywhere, always. [68] '~ First, how did Brahman sat without distinction becoming manifold universe? Second, how did cit Brahman create the material world? Third, if Ananda Brahman is pure bliss, © because the empirical world of suffering arise? These are the questions that philosophers Advaita Vedanta have historically attempted to
answer, how did the school do not Advaita Hinduism. [69] ~ Clarifies Reason for truth and removes the objections, according to the Advaita school, however, that pure logic can not lead to the philosophical truth and only the experience and meditative insights do. The Sruti believes is a collection of experiences and meditative insights about the
liberation of knowledge. [72] © Indian Philosophy stresses that "every acceptable philosophy should help the man to realize the Purusarthas, objectives Human life: [74] Dharma: the right way to life, the "duties and obligations of the person to himself and society, as well as those of the company to the individual"; [75] Artha: the means to support and
e own life; KA "But: pleasure and fun; Mokaja a £ A: Liberation, release. ™ The real sé is of just that pure consciousness, without which nothing can be known in any way. (...) And this same real sé, the pure consciousness, is no different from the world last principle, Brahmana (...) Brahman (= the real sA ©, pure consciousness) is the only reality (SAT
), since it is uningated by difference, the sign of ignorance, and since it is the only thing that is not sublimatable. [79] ©~ "Consciousness", [103] [Web 2] "Intelligence", [104] [105] "Wisdom" ~ "The Absolute", [103] [Web 2] "Infinito", [Web 2] "The highest truth" [WEB 2] ~ Puligandla: "Every philosophy worthy of its title should not be a mere
intellectual exercise, but it should have a practical application to allow man to live a life illuminated a philosophy that makes no difference to The quality and style of our life. It is not philosophy, but an empty intellectual building ". [106] ~ These characteristics and steps are described in various Advaita texts, as from Shankara in Chapter 1.1 of
Brahmasutrabhasya, [113] and in the Bhagavadgita chapter 10 ~ Example self-restrictions of which Indua texts: one must refrain from any form of violence that causes injury to others, recreational departures or multiplication the deception and lie, refrain from the theft of other assets, refrain from sexual cheating on their partner, and refrain from
Avarice [115]. [116] [117] ©~ Brahman is also defined as: the immutable, infinite, immanent and transcendent that reality is all the matter, energy, time, space, being, alike and everything in This universe; That he is the supreme one, universal spirit without a second. [129] [130] The supreme one, all spirit pervades that it is the origin and support of
the phenomenal universe. [131] The Supreme I. Puligandla states as "the immutable reality in the middle and at the world", [132] self-existing, the absolute and the imperaturo. Brahman is indescribable. [133] The "principle of the world", [134] the "absolute", [135] the "general, universal", [136] the "cosmic principle", [137] the "final that is the cause
of everything , including all the gods ", [138] The 'Knowledge', [139] The 'soul, a sense of sé of every human being that is without fear, luminuous, exalted and happy', [140] 'L' Essence of liberation, of spiritual freedom ', [141] "Universe within every living being and the exterior Universe", [140] "The essence and all innate in everything that exists
inside, outside and everywhere" . [142] ~ It provides the "stuff" from which everything is done ™ sets everything in work, in existence ©~ Svarupalakshana, the quality, the definition based on essence ™ and other sub-schools of Vedanta with the concept of Maya. [195] ™ According to Hugh Nicholson, "the final study for the development of the concept
of living in Indian philosophy, and in Advaita Vedanta in particular, remains living hacker. [209] For Shankara, the Mayan word has almost no terminological weight. . [210] ~ AB Walter Menezes (2017), "Exploring a TmaA from the perspective of VivekacA ... A« A bis MaAja! I "p.198:" self-brightness (Svayam Praka AA) Halies & pure awareness By
nature. "The concept was introduced by the GA Yogacara philosopher digna (C.480A ¢ C.540 CE), and accepted by Vedantini. [347] ~ In large numbers, the upanishads developed in different schools at various times and places , some in the Vedic period and others in medieval or modern times (the names of up to 112 upanishad were recorded). [265]
All the most 1mportant commentators considered the 12-13 more ancient of these texts, such as the main Upanishad and As a foundation of the Vedanta. ~ Ruti is ... includes four see including its four layers of T And integrated XTSA A ¢ Samhita, Brahmana, Aranyaka, and the first Upanishad [266] ~ Sanskrit:. A Axd 4 A AfAf, AAxaaaAAanana€
cA4444¢AAARAA44¢AANAYA A€ e AnYAAAARAjAA€ 0cAAna%aa€eAAa€0cadaA¥ac e AnAnAnAn Ax «<SANSTHA NA GAUA A, APPAYS" CA RYA MAA,Alha According to Pandey, these Mathas are not being Established by from himself, but were originally set up with ashrams Vibha It Daka and his son and a YAA It nga. [290]
Shankara inherited the ashram in DVA Raka and Sringeri, and shifted the ashram in a A ngaverapura to Badarika It rama, and an ashram in AngadeA for JagannA tha PURE A ". [291] ~ Sanskrit.org: "Advaitins are not sectarian, and they support the worship of Shiva and Vishnu same with that of the other gods of Hinduism, as Sakti, Ganapati and
other" [web 8] ©~ Helmuth von Glasenapp writes: "the Buddhist Nirvana is, therefore, not the primordial earth, the eternal essence, which is the basis of everything and the whole world is built form (the Brahman of the Upanishads), but the opposite of all that know, something completely different, which must be characterized as nothing in the
relationship with the world, but is seen as highest bliss for those who have attained to it (Nikaya, Navaka-Nipata 34). Vedantists and Buddhists have been fully aware of the gap between their doctrines, a gulf that can not be filled in. According to Majjhima Nikaya, Sutta 22, a doctrine that proclaims "the same is the world and the self ©. That'll be
after death; imperishable, permanent, eternal! "(see Ba! Hada rad! yaka Upania' to £ 4, 4, 13), has been designated by the Buddha a perfectly senseless doctrine. On the other hand, the Katha Upanishad (2, 1, 14) does not see a way to liberation in the Buddhist theory of dharma (impersonal processes): one who supposes a profusion of detail is lost as
the rain water on a mountain slope, the truly wise man, though, has to realize that his Atman is one with the universal Atman, and that the first, if purified from dross, is absorbed by the latter, "clear as water poured into clear water becomes one with it, indistinguishable." [ 318] ~ This development is not concluded with Vedanta, but continued to
Tantra and various schools of Shaivism. non-dual Shaivism of Kashmir, for example, it has been influenced by, and took over the doctrines, various orthodox and Indian heterodox religious and philosophical traditions. [324] These include Vedanta, Samkhya, Patanjali Y oga and Nyayas, and various Buddhist schools, in cluding Yogacara and
Madhyamika, [324] but also Tantra and Nath-tradition. [325] ~ is often used interchangeably with the term city-mA between, but have different meanings. The standard translation of both terms is "consciousness-only" or "mind-only". Several modern researchers object this translation, and the label that accompanies the "absolute idealism" or
"idealistic monism." [333] A better translation for vA—g'a A + APTI MA-TRA is only one representation. [334] © A means "not", or "not"; UTPA DA means "genesis", "come to light", "birth" [web 14] Taken together anutpA DA means "that do not originate", "does not come into existence", "Not", "no effect -production ". [Web 15] ~ Ninian Smart, a
historian of religions, views Mudgal cites that "the differences between Shankara and Mahayana doctrines are largely a matter of emphasis and bottom, rather than the essence." [345] Ninian Smart is a supporter of the so-called "common core thesis", which states that all forms of mysticism share a common basis. See also [web 16] and [17 web] ©
Kalupahana describes how in Buddhism there is also a current which promotes substance ontology. Kalupahanan sees Madhyamaka and Yogacara as reactions against developments towards the ontology substance in Buddhism. [373] ~ Nicholson:. "A HA A« Naya na interlocutor accused the Maha Ya Na Buddhist to be a ntin crypto-Veda, in parallel
later ntins See who accuse the NTA Advaita SEE crypto-Buddhism "[385] ~ Jonang the school was influenced by Yogachara and taught Shentong Buddhism, which sees the highest truth as self-existent. [387] [388] ~ According Sprockhoff, the group of elderly Sannyasa Upanishads A ¢ Aruni, kundika, Kathashruti, Paramahamsa, and Brahma is
composed before the 3rd century AD, probably over the centuries before or after the beginning of common municipalities while the Asrama Upanishads is dated to the 3rd century. [394] [395] is not agree with Olivelle Sprockhoff, dating back to the group of the oldest Upanishads Sannyasa to the first centuries of the common era. [396] ©~ However,
Balasubramanian says that, since © basic ideas of 4 & Vedanta systems are derived from the Vedas, Vedanta philosophy is as old as the Vedas. [403] ~ Deutsch and Dalvi point that, in the Indian context, texts "are only part of a tradition that is preserved in its purest form in the oral transmission as it is in progress." [405] ~ Bharta hari (c.450A ¢ 500),
Upavarsa (c.450A ¢ 500), bodha yana (C.500), Tanka (brahma Nandin) (c.500A ¢ 550), Dravida (c .550) , bharta prapaA A + bis (c.550), A abarasvA min (c.550), bharta miter (c.550A ¢ 600), A rivatsA NKA (c.600), SundarapA ndya (c.600 ), Brahmadatta (c.600A ¢ 700), Gaudapada (c.640A ¢ 690), Govinda (c.670A ¢ 720), MandanamiA RA (c.670A ¢
750). [391] ~ Nakamura notes that there are contradictions in the doctrine between the four chapters. [417] According to Murti, the conclusion by Mandukya Karikas is so irresistible that Gaudapada are trying advaitic interpretation of the Vedanta school of Hinduism in light of Madhyamika and Yogcara doctrines of Buddhism. [330] However, he
adds Murti, the doctrines are unlike Buddhism. The first three chapters of Karikas are based on the Upanishads, with little Buddhist flavor. [330] Chapter Four is unlike the first three, and shows the terms and Buddhist influence. [340] In addition, according Murti, and Richard King, no Vedanta scholars who followed Gaudapada never quoted from
Chapter Four Karikas, cite only the first three. [330] [340] ~ Sanskrit: AcAJAAA¥A AcA°AA¥AxAAcA AAvA AA¥A AAx A¥AAnA%A AvA™ A, AAA¥ A n o AnAjA AnA2A | A A AnA%A AnA¥%A o A° AA¥ A, A Ax AnA®A, ara A «Sanstha na Gaua apadA Ca ~ rya MaAjAtha According to both Roodurum and Isaeva, Surea launches stated
that mere knowledge of identity of Jiva and Brahman is not sufficient for liberation, which requires prolonged meditation on this identity. [458] [468] ™ Neo-Vedanta seems to be closer to bhedabheda-Vedanta to Shankara Advaita Vedanta, with the recognition of the reality of the world. Nicholas F. Gier: "Ramakrsna, Swami Vivekananda and
Aurobindo (I include MK Gandhi) have been labeled 'neo-Vedantists', a philosophy that rejects the assertion of Advaitins that the world is illusory Aurobindo, in his divine life. , declares that it is transferred from "universal illusion" of Sankara in his "universal reality" (2005: 432)., defined as metaphysical realism in European philosophical sense of the
term "[507] ~ Marek:" wobei der Begriff Neo - Advaita hinweist darauf, dass sich die traditionelle Advaita von dieser StrA Afmung zunehmend distanziert, from die Bedeutung der sie nach wie vor it A¥benden Vorbereitung als unumgA Arnnglich ansieht. (Neo-Advaita term indicates that the traditional Advaita increasingly moves away from this
movement, as they still regard as inevitable practical preparational) [513] ~ Alan Jacobs :. Many company of devotees of Sri Ramana Maharshi now rightly term this Western phenomenon as 'neo-Advaita' the term v hyenas carefully selected because 'new' me ans 'a new or revived form'. And this new form is not the classic Advaita, which we
understood to have been held by both assays Great SA © realized, Adi Shankara and Ramana Maharshi. It can also be defined 'pseudo' because ©, presenting the teaching in a highly attenuated form, could be described as claiming to be advaita, but not in fact actually be so, in the most complete sense of the word. This watering down of the essential
truth in a pleasant style on the palate made acceptable and attractive to the contemporary Western mind, their teaching is misleading. [514] ™ See for other examples Conway [web 26] and Swartz [515] © Cohen is currently away from Poonja, and calls him teaching him "Evolutionary [520] What is lighting, the magazine published by a Choen
organization was critical of the neo-advaita neo-advaita Times, already in 2001. See. [Web 27] [28 Web] [Web 29] ~ Archaeological evidence suggests that Smarta tradition in India dates back to at least the 3rd century CE. [525] [526] References ~ deutsch 1988 P.A 4, quote: "Advaita Vedanta is more of a philosophical system, since © understand
these terms in the West today, is also a practical guide to spiritual and is intimately linked to spiritual experience. ". ~ AB Deutsch 1973 P.A 3, footnote 2. ™ AB concise Oxford Dictionary of World Religions ~ ABC Sangeetha Menon, Advaita Vedanta, internet ~ AB Philosophy Encyclopedia Indich 2000, P. 50. ~ ABC Timalsina, Sthaneshwar ( AxA A A
AA¥An A¥AArA¥D °x A¥A¥4iAAAxn AxATAx I%4I%A A A °) (November 2017 ). "PuruAjA! A £ AvAx by: a pre-A ... AjaAjA! Kara Monistic Philosophy as criticized by MallavAx Din". Journal of Indian Philosophy. 45 (5): 939 A ¢ & - "959. DOI: 10.1007 / S10781-017-9329-Z. S2cidA ¢ 171790006. ~ Ab Hacker 1995 P.A 78. Ab ~ David N. Lorenzen
(Ed.) (2015), a dialogue between a Christian and a Hindu religion, El Colegio de Mexico AC ™~ AB Robert D. Baird (1986), Swami Bhativedanta and Bhagavad gita as it stands. In: Robert Neil Minor ( ED), modern Indian interpreters of the Bhagavad Gita, Suny Press ~ ab Goswami Bhaktivedanta (1956) Shri Krishna 'the Supreme' Vedantist ©
Sthaneshwar Timsina (2008). awareness in Indian philosophy: the Advaita doctrine of "consciousness alone." Routledge. PP. "138. 138. ISBNA 978-1-135-97092-5. ~ Swami Vireshwarananda (1936), or overlap adhyasa ~ abcde coman 2000 P.A 183. ~ deutsch 1973 PP.A 888 "52. ~ abc Mayeda 2006 PP.A 78 - 79. ~ Nakamura 1950a, P. 112. ~ ab
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